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manifestation of this radiance, we hold a mirror against it ;

and the radiance is concentrated and radiated.

Now the sun is like the atma caitanya and like the mir-
ror there is the antahkarana. In order that the atma cait-
anya may become clear and distinct with a specific form^
there is adhyasta on the self the antahkarana which is a
^bhasvara dravya', (a shining substance). This antahka-
rana is meant by the 'asmat pratyaya".

But in an adhyasa like this is silver, we have the this
and the silver : two distinct entities. Likewise, are we to
say that 'aham' means two different forms or entities ? In
answering this question, Padmapada says that "ahankara
(antahkarana) has implicitly in ii the this and the not-this9',

Take the cognition, 'Iron is burning'. The burning is
a property of the fire and is cognised in the iron, i.e., it
has 'dvai rupya avabhasa' (appearance of two). Likewise
in 'aham upalabhe9 we have this 'dvai rupya avabhasa' for
'aham\ The 'upalabhritva' is attributed to the self through
the ^tahkarana'. That which has actually the 'upalabdhi'
is the antahkarana, but it really refers to the self. When
there is the integration or attachment (uparaga) with the
^asadharana kriya' such a self appears as qualified by ano-
ther object.

As antahkarana it appears as having sorrow and as
undergoing changes ; but as the self it has the form of 'pre-
maspada9 (love) and is the percipuent. In all the objects
like ahankara etc., it is manifest as consciousness which is
immanent; and as excluding the other objects, it is manifest
as ahankara. This is a fact of common experience, and